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Abstract

Individual and collective identities are dynamic, shaped by cultural heritage, lived experience, and
the sociopolitical environment. This paper explores how second-generation Arab migrants in Italy
perceive and construct their identities, emphasizing the development of hybrid forms of belonging.
These identities emerge from the intersection of inherited cultural references and the realities of
living in a society that often views them as outsiders. Rather than being fully assimilated or wholly
tied to their parents’ countries of origin, second-generation individuals draw selectively on both
tangible and intangible elements of cultural heritage, forging new frameworks of meaning and
belonging. Cultural heritage comprises traditions, values, spaces, and artifacts transmitted across
generations, playing a vital role in shaping individual and collective identities. For second-
generation Arab Muslims in Italy, however, heritage is not simply inherited but actively negotiated
and reinterpreted. This paper explores how these individuals construct hybrid identities by
selectively integrating cultural elements from both their Arab Muslim origins and the Italian
context. The analysis also critically examines the limits of citizenship as a tool for integration.
While legal citizenship may place individuals within a formal framework, it fails to address the
deeper questions of cultural inclusion and recognition. Within migrant families, a generational
divide often emerges: whereas the first generation experiences citizenship as something earned,
the second generation sees it as a right that is frequently denied, despite being born and raised in
Italy. Drawing on international and regional frameworks—including the UNESCO Universal
Declaration on Cultural Diversity (2001), the Global Compact for Migration (2018), and the EU’s
Common Basic Principles for Immigrant Integration Policy—this paper calls for a shift in how
Italy conceptualizes integration, citizenship, and identity. Second-generation Arab Muslims are not

marginal others, but active agents shaping Italy’s evolving multicultural landscape.
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Introduction. InSecond Generation: New Italians or Just Italians?

In a time of intense debate on national identity and belonging—whether to a national or value-
based community (Italian or Western)—it is essential to examine the hybrid identity of second-
generation individuals because they will be part of the future national identity.

The concept of the nation is both modern and relatively recent, particularly for states such
as Italy, which completed their unifications only in the 19th century. Less than two centuries later,
it was reasonable to reassess this notion. States are not static entities; they are born, but they also
grow and evolve alongside their societies. If cultural homogeneity has traditionally underpinned
the European nation-state, it is necessary to question whether the concept of the nation itself can
still be taken for granted. This is not because the nation no longer exists but rather because its
composition no longer reflects the society in which the term originally emerged.

This paper aims to analyse second-generation individuals in Italy, a country that, despite
being one of the most industrialized in the world, has been relatively less affected by this
phenomenon—or has only recently begun to experience its full development. By 2020, the number
of children of immigrants in Italy surpassed one million. Paradoxically, however, institutions still
seem to overlook this established reality. The term “second generation” risks confining these
individuals within migration-related narratives, failing to address their unique needs, claims, and
identities. Most Arab immigrants, 95.7 percent, come from North Africa and Egypt; the remainder,
4.3 percent, come from other Arab countries. There has been an increase in immigration from the
Mashreq following the Arab Spring and turmoil throughout the area.

The topic of second generations has attracted enormous interest. First, it is part of the
migration phenomenon that involves all host societies, but more importantly, it is the test case for
social cohesion and transformation of the host society.

Having grown up in a Syrian-origin family that emigrated from Damascus to Italy in the

1990s and having worked and studied for years in the field of refugees and migration, I have had
a privileged position from which to observe the phenomenon of the Arab Muslim second
generation in Italy.
Undoubtedly, one might assume that my perspective is partial, but it must be acknowledged that
in studying such a topic, it is difficult to adopt a purely neutral stance. Furthermore, I believe there
is a need to address this issue from the perspective of a second-generation individual in Italy—not
only as a “subject of study” but also as a “student” of the phenomenon.

The following pages will at times embrace and at times challenge existing theories—not
because they are incorrect but because this paper argues for the distinctiveness of a second

generation in 2025 compared with that of 1975.
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Beyond issues that will not be addressed here, such as the international political context of
the migrants’ countries of origin at that time, there are also more sociological factors to consider.
These include the numerical inferiority and greater homogeneity of Italian society in that period,
partly due to less pervasive globalization. Additionally, the near-total absence of
telecommunications infrastructure at the time meant that migrants had fewer means to maintain a
connection—not only technologically but also socially and emotionally—with their country of
origin or their extended families. This had a profound impact on individuals, as the lack of a
continuous link with their cultural background may have led to a deeper assimilation into Italian
culture.

The interpretation of national belonging is generally divided into two models: the civic
model and the ethnic model (Zubrzycki 2002). According to Bauman (2006), the civic model sees
national identity as a political choice based on shared values, whereas the ethnic model considers
identity to be culturally inherited and assigned at birth. In Italy, national identity is still largely
perceived through an ethnic lens, where ancestry and birthplace play crucial roles. Second-
generation individuals challenge these frameworks by questioning what it means to be or become
a citizen (Bello 2018). The debate on citizenship law reform is often confused with asylum
policies, despite being fundamentally different issues (Codini and Riniolo 2018).

However, legal citizenship does not guarantee full social inclusion. Discrimination persists,
particularly in employment, where individuals with non-Italian names or non-Caucasian physical
traits face obstacles (Antonsich 2022; D’ Agostino et al. 2018). A key argument of this research is
that if Italian citizenship is not socially recognized, second-generation individuals may struggle to
feel a sense of belonging. This issue is further complicated by Islamophobia, which can push some
individuals to either embrace their heritage more strongly or, conversely, exaggerate their Italian
identity to avoid suspicion.

Public opinion on Italian identity remains ambiguous. Guglielmi (2020), using data from
the Itanes-Unimi 2017 survey, identified language proficiency (61.1%) and adherence to Italian
laws (62%) as the most significant markers of being “truly Italian”. Cultural customs are also
relevant (47%), whereas birthplace (36.7%) (even though in Italy over the past 20 years, we
continue to talk mostly about ius soli), Italian ancestry (31.6%), and Catholic religion (15.1%) play
a lesser role. Ultimately, defining Italian identity remains a complex and evolving process that is
often shaped more by exclusion than by clear criteria for inclusion.

A primary challenge in conducting this study is the availability of reliable data, as official
statistics often struggle to differentiate second-generation individuals from noncitizen residents or

[talian citizens. While the decision to avoid categorizing these groups separately may be morally
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justified, one can argue that there is both a formal and substantive difference between an Italian
citizen born to Italian parents and an Italian citizen born to non-Italian parents.

Ambrosini (2008) explains that integration can no longer be understood as uprooting from
one context and inserting into another; rather, it is necessary to consider the connections that
remain within ethnic networks and practices. According to the international literature, integration
results from numerous different factors, meaning that identity-building trajectories vary greatly
from one young person to another. Caneva and Pozzi (in Ambrosini and Pozzi 2019) classify
identity-building paths into several categories:

Adolescents and young adults with migrant backgrounds often navigate a complex and
varied landscape of identity. For those who arrived in Italy during their teenage years, particularly
from lower-middle-class families, identity is often deeply tied to their origins. They tend to remain
closely connected to their ethnic networks, which can make it difficult to build friendships with
Italian peers and integrate into local social life.

In contrast, there are those who were born in Italy or arrived at a very young age and grew
up in families that prioritized integration into the host society. These individuals may distance
themselves from their cultural roots, sometimes entirely rejecting their origins in an effort to fully
assimilate into Italian culture. This detachment is often seen as a path to acceptance but may come
at the cost of losing a connection to their heritage.

Between these two poles lies a group that embraces a dual or hyphenated identity,

navigating and balancing two cultures. For some, this duality is enriching, enabling them to feel at
home in both cultural spheres and to value their multicultural background. For others, however, it
creates a sense of liminality—feeling caught between two worlds without a clear sense of
belonging.
Another layer of identity formation is shaped not by cultural background but by generational
affiliation. Many young people—regardless of their ethnic origins—find common ground with
their peers through shared interests, aspirations, and values, forging a generational identity that
can transcend ethnic boundaries.

Some individuals go even further, embracing a global identity. They see themselves not as
belonging to any specific local culture but as citizens of the world, forming connections and
worldviews that are shaped more by transnational experiences and global influences than by
national or ethnic ties.

Finally, many second-generation youth develop multiple, intersecting identities. They may
feel part of several cultural, national, or social groups simultaneously. Yet in societies that often

fail to fully recognize or support such complex identities, this multiplicity can lead to internal
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conflict and social marginalization, as they struggle to reconcile the different facets of who they
are within a context that expects singularity.

In this study, the aforementioned categories are considered an integral part of the central
theory of this paper: hybrid identity. The definition proposed here is dynamic rather than static,
rooted in a sociolinguistic analysis.

The term hybrid originates from the Latin Aybrida, meaning “bastard”, and refers to
something (or someone) composed of heterogeneous elements that do not necessarily blend
seamlessly. An example of this can be found in language, where hybrid expressions incorporate
elements from different linguistic or social environments—such as the word automobile—which
combines a Greek root (auto) with a Latin one (-mobile). This linguistic parallel helps us
understand how second-generation identity and language evolve together; in our daily vocabulary,
we use words whose etymology we rarely consider.

In this sense, hybridity should not be associated with confusion but rather with fusion—the
creation of something new. Similarly, the concept of identity has a philosophical dimension that
implies self-distinction rather than sameness with others. The term itself derives from the late Latin
identitas, meaning “sameness”, and is a direct translation of the Greek zadtotne (tautotés).

Thus, hybrid identity emerges as a composition that ultimately leads to uniqueness.
However, this thesis argues that, unlike the idea of a simple new generation, Arab Muslim second
generations in Italy actively choose what and how much to integrate from each culture. This
proportion is not fixed but rather changes over time through a dynamic process—hence, we speak
of construction rather than mere inheritance. This stands in contrast to the concept of cultural
heritage, which emphasizes the almost automatic transmission of cultural elements across

generations.

Part 1. Tangible and Intangible Cultural Heritage of Second-Generation Arab Muslims in
Italy and Social Influences

Today, the identity of second-generation Arab Muslims in Italy is shaped by a sociocultural
landscape deeply embedded in globalization, digital connectivity, and transnational ties. These
elements play crucial roles in identity formation, allowing individuals to engage with multiple
cultural references simultaneously. Unlike earlier generations of migrants, who often faced a stark
choice between assimilation and marginalization, second-generation individuals today navigate a
hybrid identity—selecting and negotiating aspects of both their heritage and Italian culture in a

dynamic process.
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As previously mentioned, a key challenge lies in the generational clash between parents
and children, which extends beyond mere differences in upbringing. It is shaped not only by the
country in which they live but also by the distinct eras they experience. This dual disconnect
amplifies the generational gap beyond the usual parent—child divide.

This paper briefly touches upon language and food as elements of intangible heritage, as
well as home decor as part of tangible heritage. The observations and analyses presented here are
based on repeated firsthand encounters with these phenomena over time. However, it is important
to acknowledge the considerable diversity within Arab families, among Arab communities
themselves, and between those living in major urban centers such as Rome and Milan and those
residing in less urbanized areas.

Finally, this paper addresses the complex issue of religion, with the next section briefly
discussing the presence of Islamic radicalism among Arab Muslims in Italy.

The Arabic language plays a central role in second-generation individuals, as it often serves
as the primary means of communication with family members in their country of origin. However,
beyond its communicative function, language is intertwined with the concept of “double effort”.
On the one hand, second-generation children struggle to maintain a sufficient level of Arabic to
converse with their parents. On the other hand, parents do not always learn Italian to the same
degree. This creates significant challenges in the early stages of a child’s life, often forcing them
into adult responsibilities prematurely.

For example, during school meetings between teachers and parents, the child often acts as
an interpreter, relaying what the teacher says about their own educational performance. This not
only affects the accuracy of communication but also places the student in an inappropriate position,
as these meetings are typically meant to be conducted without the child’s presence. A similar
situation arises during medical visits, where children must translate for doctors, reinforcing the
parents' reliance on them. This amplifies the sense of inadequacy because the individual is not
familiar with technical language in their mother tongue, as they have never needed it. This can
occur in any specialized discussion, such as university terminology, making it particularly
challenging to explain certain concepts to one's parents without having the necessary linguistic
vocabulary in Arabic. The necessity of using the Arabic language remains not only a cultural aspect
but also a functional one, preventing some parents from fully integrating into Italian society
because they rely heavily on their children's translation.

This language barrier also extends to social circles. If we imagine two groups of friends—
one Arab and one Italian—it is clear that parents find it easier to socialize with the former because

of shared linguistic familiarity. This parental involvement in friendships often leads to stronger
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family connections. Additionally, Arabic, as a transnational language, facilitates friendships
among individuals from different nationalities who share the same linguistic background.
However, this does not mean that all Arabs in Italy can easily communicate with each other. Owing
to both demographic and linguistic factors, many Arabic speakers in Italy make efforts to
understand Egyptian Arabic, which is often considered a lingua franca due to the widespread
influence of Egyptian cinema and television and the large presence of Egyptians in Italy.

Without knowledge of Arabic, individuals may be perceived as “half-Arab” by their own
community. This is why language stands as the most significant component of intangible heritage
within the hybrid identity of second-generation Arab Muslims. Additionally, because Arabic, as a
Semitic language, has pronunciations distinct from Italian, it fosters a sense of intimacy. Many
second-generation individuals use Arabic as a “private” language in social settings, reinforcing
their sense of belonging to a unique cultural identity.

The second major element of intangible heritage is food, which is largely shaped by the
availability of ingredients. Arab cuisine shares many commonalities with Italian culinary
traditions, as both rely heavily on olive oil, tomatoes, legumes, and other staples of the
Mediterranean diet. However, Arab cuisine incorporates a wider variety of spices. The increasing
availability of halal butchers in Italy has enabled many Arab families to maintain their traditional
eating habits, creating culinary continuity with their country of origin.

While there are no statistical studies confirming that most second-generation Arab Muslim
families primarily consume meals from their cultural background, it is reasonable to assume that
this is the case. Nevertheless, Italian cuisine has gradually been integrated into their daily diets.
Over time, staples such as mozzarella, pasta, and tomato sauce have become commonplace in Arab
households, reflecting a natural fusion of traditions.

Despite the religious prohibition against alcohol consumption, it is relatively common—
especially among second-generation youth—to find individuals who drink, although this is
typically done secretly and never at home. This represents one of the most significant cultural
differences between generations. However, unlike alcohol, the consumption of pork remains
largely avoided, likely because there is no strong social necessity surrounding it, as there is with
alcohol in social settings.

Interestingly, the culinary field also highlights a significant Arab influence in Italy. Many
Arab migrants have entered the pizza-making industry, capitalizing on their expertise in Middle
Eastern bread-making techniques. This has led to the emergence of pizzerias that also serve one of

the Arab world’s most famous dishes—shawarma (known incorrectly in Italy as kebab).
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Beyond food and language, tangible heritage is deeply present within Arab households in
Italy. Certain objects are almost universally found in second-generation homes, including satellite
decoders for accessing Arabic television channels, copies of the Quran, prayer rugs, headscarves
for prayers, and calligraphic artwork featuring Islamic inscriptions.

These elements are important because they shape the domestic environment in which
second-generation individuals grow. Notably, most of these items are tied to religious identity,
reinforcing the connection between faith and cultural heritage within the household.

The religious identity of second-generation Arab Muslims in Italy is shaped by a complex
interplay of influences, including differing views on religion, its role in the host society, and the
reinterpretation of traditions and customs. Growing up in a democratic context, using a language
different from that of their parents’ community (the language of the Quran), and being fully
immersed in Italian social spaces all contribute to a critical reevaluation of religious identity.
Additionally, the transnational nature of Islam and the internal diversity of the so-called “Arab
world” further complicate identity formation.

In academic research, studies on second-generation youth often focus on Islam, frequently
assuming a high degree of religiosity and conservatism. However, Frisina (2007) challenges this
assumption, demonstrating that many young Muslims practice religion “in their own way”, often
with less strict adherence than commonly believed. More recent studies continue to focus on
second-generation Muslim youth (Cuciniello, Pasta, and Santerini 2020; Giuliani et al. 2020; Rizzo
2020; Vicini 2021; Crescenti 2021), reflecting an ongoing interest in the role of religion in identity
formation.

One of the most pressing concerns related to religious identity is the phenomenon of
radicalization, which will be addressed in the following section.

Despite the hybrid identity of second-generation Arab Muslims in Italy, certain common
elements can be identified, which in this context are considered cultural heritage—something
inherited by virtue of being born into the second generation. Language, food, and religious symbols
serve as pillars of cultural continuity, while at the same time, Italian influences gradually weave

into their daily lives.

Part 2. Islamic Radicalism within the Context of Italy's Migration System
In discussions about second-generation Arabs in Western countries, their identity is often
immediately equated with being Muslim—sometimes erroneously. Their presence is frequently

reduced to their religious affiliation, as if Islam were the sole defining aspect of their identity. This
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assumption overlooks the complexity of their experiences and the fluidity of their relationship with
religion. In reality, their connection to Islam is neither uniform nor unquestionable.

Second-generation Arab Muslims face dual pressures: on the one hand, they must navigate
their religious and cultural identity in a secularized and sometimes Islamophobic society, while on
the other hand, they contend with expectations from their families and religious communities.
Being both Italian and Muslim is often perceived as an irreconcilable contradiction. In a culturally
homogeneous society such as Italy, religious identity is expected to align with family heritage. As
a result, those who identify as Muslim are often viewed as foreign, regardless of their legal
citizenship. This flawed reasoning reinforces the idea of an exclusive, predetermined concept of
“Italianness”, marginalizing those who do not fit this narrow framework.

Furthermore, Islam is not only perceived as an element of difference but also
predominantly discussed in the media through the lens of radicalism, following a broader Western
trend. The following section analyses the specific characteristics of Islamic radicalization in Italy,
challenging the notion that it stems directly from religious belief. Instead, we explore the practical
and structural factors that contribute to radicalization, moving beyond simplistic narratives that
equate religiosity with extremism.

This analysis also serves a broader purpose: addressing Italy’s migration system, which
continues to treat migration as a perpetual emergency rather than an ordinary social phenomenon.
Despite Italy's millennium-old history of migration and the undeniable effects of globalization,
institutional responses remain rooted in short-term crisis management. Even the presence of a
second generation—many of whom now have children of their own—is not enough to shift the
perceptions of migrants and their descendants from “guests” to integral members of society,
reinforcing the idea of “the other” rather than an Italian citizen.

The debate on national identity has been shaped by the major upheavals that have affected
the West in the 21st century, including the terrorist attacks on the Twin Towers and the satirical
magazine Charlie Hebdo. These events have had significant repercussions for Muslim
communities in Europe and for their difficult process of integration into their respective societies.
Arab Muslims (or just Arabs) living in European countries are often required to take a stance—
condemning, dissociating from extremists, and seeking explanations for violent acts—to
“reassure” the societies in which they live. Journalists and academics attempt to identify new
figures with whom to engage in dialogue—those who can be “integrated” or who are already
“integrated”, such as the “moderate Muslim” or the “European Muslim”. However, when these
labels are assigned, confusion often arises, making finding suitable interlocutors increasingly
difficult.
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Unlike countries such as France or the UK, which have extensive colonial histories in North
Africa and the Middle East, Italy lacks a significant imperial past in these regions (except for
Libyans, who form a very small community in Italy, despite historical ties). While Italy had
colonial ventures in Libya and parts of East Africa, there is no widely shared “postcolonial
memory” that defines its relationship with Arab communities. As a result, Italy does not have the
same ingrained colonial ties or structured diaspora networks that shape postcolonial migration
experiences elsewhere in Europe (Colombo & Dalla Zuanna, 2019).

Italy’s immigration policies have historically hindered the immediate integration of
migrants. The country's nationality law is based on jus sanguinis (citizenship by descent), making
it difficult for children of immigrants born in Italy to obtain citizenship. This legal ambiguity leaves
many second-generation individuals in a precarious status, despite their deep-rooted presence in
Italian society. Restrictive access to citizenship, along with barriers to civic and political
participation, can exacerbate feelings of exclusion and alienation (Zincone, 2006; Ambrosini,
2020).

Italian institutions and society often perceive Arabs through a religious lens, assuming
homogeneity within these communities. Second-generation youth frequently express frustration
with being labelled perpetual foreigners, regardless of their Italian upbringing. The country has
adopted an assimilationist model that demands cultural conformity without providing equal social
and legal rights. Policies such as the 2009 security law and the “Charter of VValues and Citizenship”
(2007) reinforce the expectation that immigrants must integrate in Italian terms while facing
systemic discrimination (Ricucci, 2017; Triandafyllidou, 2021).

Economic instability disproportionately affects Arab Muslim migrants, particularly North

Africans. Employment is often limited to low-wage sectors such as construction, agriculture, and
domestic work, with minimal upward mobility. The precarious nature of these jobs makes
economic integration challenging for both first and second generations (Bonifazi, 2022).
At the global level, instruments such as the UNESCO Universal Declaration on Cultural Diversity
(2001) emphasize the right to cultural expression and the importance of fostering diversity within
national societies. Similarly, the Global Compact for Migration (2018) underscores the role of
cultural heritage in integration policies, advocating for inclusive measures that respect migrants'
identities while promoting social cohesion.

At the European level, the Common Basic Principles for Immigrant Integration Policy
provide guidelines for member states, highlighting the importance of cultural exchange,
participation, and equal rights in fostering integration. These principles stress that integration is a

two-way process requiring both host societies and migrant communities to engage actively.
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Italian citizenship law, which is primarily based on jus sanguinis (citizenship by descent),
has been criticized for hindering the integration of second-generation immigrants. A key argument
against expanding citizenship rights is the concern that it could lead to the inclusion of individuals
associated with terrorism. However, this argument overlooks the fact that many of the perpetrators
of jihadist-inspired attacks in Europe are already residents and would be eligible for citizenship
even under a more restrictive framework. In 2022, 28 terrorist attacks (including successful, failed,
and foiled attempts) occurred across the EU, with jihadist terrorism causing the greatest number
of fatalities. Notably, most of the attackers were EU residents, including second-generation
immigrants (Europol, 2022). This trend has been consistent in previous years, highlighting that
radicalization often occurs within European countries rather than being driven by recent arrivals
or foreign nationals.

The Italian Citizenship Law (Law No. 91/1992) denies automatic citizenship to second-
generation immigrants born in Italy. This legal framework exacerbates the exclusion of these
individuals, despite their deep-rooted ties to the country. As the perpetrators of many jihadist
attacks demonstrate, the link between terrorism and citizenship status is not as direct as the law
assumes. Radicalization, in fact, is more often a product of social exclusion and alienation than a
consequence of citizenship acquisition.

The failure to grant citizenship to second-generation immigrants under Law No. 91/1992
risks further marginalizing these communities, which can contribute to the alienation and
disenfranchisement that fuel radicalization. A more inclusive citizenship policy would not only
better reflect the reality of integration but also help address the root causes of radicalization by
fostering a sense of belonging and participation. As experts have noted, “citizenship laws that
exclude large segments of the population can lead to feelings of alienation and social
fragmentation, factors that are conducive to radicalization” (Zincone, 2006; Ambrosini, 2020).
Therefore, revising the citizenship law to offer a clearer path to citizenship for second-generation

immigrants could significantly reduce the risk of social fragmentation and extremism.

Conclusion
Pioneers of a culture that they will shape, second-generation Arab Muslims in Italy bear a heavy
burden and an immense honour: to pave the way for a multicultural Italy where they can be an
integral part.

This paper has sought to highlight the complexity of their experiences and how misleading
it is to address second-generation immigrants solely within the broader context of migration.
Unlike their parents, who have migrated by choice, second-generation individuals are born into a
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society that they do not choose. The pressure to represent their religion and heritage in a way that
reflects positively on their community is a burden that no one should face.

However, as we have seen, the gap between formal and substantive equality remains vast,
especially for those who have lived in Italy for years or were born there but still cannot access
citizenship. Citizenship should not be seen as a prize to be earned but as a recognition of
belonging—an acknowledgement of equal status.

Without falling into a moral argument, differences exist, but we need to learn to view them
with the same openness as we would when encountering someone from another part of Italy.
Defining “differences” on the basis of geographic distance does not serve the hybrid identity of
second-generation Arab Muslims in Italy. It prevents them from being fully recognized not only
by others but also by themselves despite the core elements of their cultural heritage.

The Italian normative and social approach to second-generation Arab Muslims must evolve
to prevent further disillusion among an increasing number of people. As this paper emphasizes,
fostering understanding is best achieved through personal engagement—inviting those who seek
to understand into one's daily life. For this reason, the paper specifically adopts an empirical
approach focused on second-generation Arab Muslims in Italy, complementing the broader
academic discourse in Italy with a more grounded, experiential perspective.

The political propaganda surrounding “ethnic replacement” in Italy can be easily countered
by examining statistics: in 2016, the number of children born to foreign parents in Italy nearly
reached 70,000. By 2020, this number had fallen below 60,000 for the first time. This shift
indicates that, within immigrant families, there is gradual assimilation into Italy's prevailing
models of marriage, relationship dissolution, and procreation (Callia, 2024). This reflects that the
economic and social challenges Italy faces are shared by all Italians, including second-generation
Arab Muslims.
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